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My dear people: From the Rector 

First of all, I want to thank 
everyone who had a hand in 
planning the November 10th 
Solemn Evensong and dinner 
in celebration of the tenth 
anniversary of my institution 
as Rector, as well as all who 
attended. It was gratifying to 
see so many people turn out 
and have a good time. I re-
ceived many cards, notes, 
emails, and phone calls from 
those who could not attend but who wanted to express their good wishes; 
and I am grateful for each one. Special thanks are due to the Vestry Offi-
cers who took the lead role in planning and arranging the dinner; and also 
to Fr. Tuck, Fr. Fraser, James Busby, the servers, and the choir, who all 
worked so well together to put on a splendid Evensong. I am blessed to 
work with such a great team in this beloved parish community. 
 Looking ahead, as I write, a new liturgical year is about to begin 
on the First Sunday of Advent, November 28th. We have a number of 
exciting programs and events during the seasons of Advent, Christmas, 
and Epiphany, which are described further in this issue of The S. Stephen. 
 We have marked a significant new beginning in our life together 
as Ransom Widmer has stepped into the position of Acting Treasurer fol-
lowing the sudden resignation of Brian Ehlers on November 3rd. Healthy 
parishes discern their mission and set their priorities according to the di-
rections in which they hear God calling them. In addition to paying the 
bills and keeping the Vestry informed of the parish‘s financial position, the 
role of the Treasurer is to assist the Rector, Wardens, and Vestry in fulfill-
ing their goals for the parish in a businesslike manner, with all due adher-
ence to sound accounting and reporting principles. We thank Brian for his 
eleven years of service in this role. We welcome Ransom and look forward 
to his working, with full understanding of his responsibilities, together 
with the Officers and the Vestry of the parish.  
 With all best wishes and prayers for a Holy Advent and a Joyous 
Christmas, I remain, faithfully, 
 
Your pastor and priest, 

 
 
 

 
Fr. John D. Alexander  
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From the Curate 

Dear People of S. Stephen’s, 

When I was growing 
up, I really enjoyed 
Advent. My parents 
would get out the 
Advent wreath. Every 
night, before we said 
grace at dinner, we 
would say the Advent 

antiphon, ―Our King and Savior now 
draws near‖ (We were a Rite II family). 
My mother would always make sure 
we had an Advent calendar. I even 
remember when I was very small, the 
Advent calendars were different each 
year depending on the date of the first 
Sunday of Advent. Over the course of 
each Advent season, the house would 
slowly become more decorated with 
pine rope and bows, and the crèche 
would come out, but without the bam-
bino, of course. The excitement of 
Advent was surpassed only by Christ-
mas. 
 This year, now that my daugh-
ter is old enough to really participate, 
we‘ve begun to do those things again 
in my house. She claps with joy every 
time we open a new door on the Ad-
vent calendar. And she is twitching 
with anticipation for lighting the next 
candle on the wreath. But for me these 
practices have taken on more meaning. 
They have challenged me to think 
more deeply about Advent and its role 
in our spiritual life. 
 I was always taught that Ad-
vent was both about the preparation 

for the feast of Christ‘s incarnation 
as well as preparation for his second 
coming. Intellectually, I had come to 
some sort of understanding of this 
teaching, but I had trouble integrat-
ing these two ideas. But by going 
through the family devotional prac-
tices of Advent this year, my under-
standing began to deepen. 
 All of our preparations dur-
ing Advent serve two purposes. The 
first is to get ready for the celebra-
tion of Christmas – the Feast of the 
Incarnation – one of the principal 
feasts of the Christian year. It is ap-
propriate that a feast of this impor-
tance be marked by preparation and 
celebration. We clean our houses and 
put up our decorations. We make 
things ready for people who may 
visit us, and we make things ready 
for the feast. 
 These physical actions serve 
as a template for how we are sup-
posed to be readying our spiritual 
selves as well. In short, just as we 
clean our physical houses and put up 
our decorations, we should clean our 
spiritual houses and put up our spiri-
tual decorations. In the same way we 
prepare to welcome guests at Christ-
mas, we prepare ourselves to wel-
come Our Lord as a guest into our 
hearts. 
 Unfortunately, the physical 
and spiritual disciplines are not al-
ways easy to balance. The work that 
goes into the preparation for the 
holidays often makes it difficult to 
carve out the time for the prayer and 
time of quiet necessary to make our 
spiritual preparations. So  while it is 
important to make sure that we have 
time for quiet, prayer, or perhaps 
confession, it is also important to see 
the wider role that Advent can play. 
Advent teaches us that we must al-
ways be preparing ourselves for Our 
Lord‘s triumphal return, and we must 
always be prepared to receive him. 
There can be a joy and a peace that 
comes from the act of preparation, 

but just like with the season of Advent, 
this joy will be greatly surpassed with 
the joy of Our Lord‘s appearing. 

The 
173rd 

ANNUAL MEETING 
of  the  

Corporation 
will be 

SUNDAY 
30 JANUARY 2011 

Following the 10 am 
Solemn Mass 

Would You Like to Usher? 

Ushering is a rewarding ministry of 
hospitality. Our ushers greet those 
coming into our church for the 10  am 
Solemn Mass, pass the collection 
plates at the offertory, and count the 
collection after the service. They are 
trained in how to count the number of 
people in the congregation and what 
to do when they go up for commun-
ion.  
 If you feel you might enjoy 
this ministry, please email Bruce Len-
nihan at blennihan@comcast.net, speak to 
him at church, or call him at (508) 384
-3035. These duties are easily mastered 
and you would be paired with a more 
experienced usher while you learn.  

There are many ways to serve... 

 

Come, Sun and Savior, to embrace 

Our gloomy world, its weary race, 

As groom to bride, as bride to groom: 

The wedding chamber, Mary’s womb. 

 

- excerpted from Conditor alme siderum, 9th C.. 
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Parishioners who have spent any length of time listening to 
me know that one of my favorite sayings is ―I‘m not making 
this up.‖ Whereas current use of that phrase generally aims 
to highlight the truth of some particularly incredible or im-
plausible aspect of what one is saying, my use of it often 
serves a somewhat different purpose. My point is rather that 
I want to put forward not my own personal opinions but 
rather the authentic teachings of the Church. And when 
these teachings turn out to be uncomfortable, and not neces-
sarily what people want to hear—and tithes and tithing cer-
tainly fall into this category—it‘s all the more important to 
be able to say, ―I‘m not making this up.‖  
 At the Advent Quiet Day on Saturday 4 December, and 
again at Sunday Mass the next day, we were blessed to have 
as our speaker Douglas LeBlanc from Richmond, Virginia. 
One of the finest journalists writing for church publications 
in the Anglican Communion, and currently editor-at-large 
for The Living Church, Doug has recently published a book 
entitled Tithing: Test Me in This [2010] in which he interviews 
eleven Christians of various denominations and one Rabbi, 
who relate their stories of trusting God not only with their 
faith but also with their money. I am sure that many of those 
who heard Doug speak will want to buy and read his book. 
 To prepare for Doug‘s visit, I undertook some research 
of my own on the history of tithes and tithing, which I sum-
marize in what follows. While the results of my research 
were somewhat surprising to me, they highlight the centrality 
to the Christian life of practices cultivating voluntary and 
sacrificial generosity. 

The Hebrew Scriptures 

The basic definition of a tithe is a tenth of one‘s produce or 
income. The Hebrew Scriptures mention tithing early on in 
reference to such figures as Abraham, who gives a tenth of 
his war spoils to Melkizedek, the priest-king of Salem [i.e. 
Jerusalem] after receiving his blessing [I Samuel 8:15-17]. 
Later, Jacob vows a tithe of all his income to God at Bethel 
after his dream of angels ascending and descending a ladder 
to heaven [Genesis 8:22]. Some commentators note that 
both Bethel and Jerusalem later become the sites of royal 
temples supported by tithes. 
 The Torah or Jewish Law given to Moses on Mount 
Sinai emphasizes the sacred character of the tithe. Leviticus 
27:30-33 states that a tenth of all the produce of the land 
belongs to God. Numbers 18:21-22 assigns the people‘s 
tithes to the Levites—the tribe of Temple functionaries who 
own no land themselves—who must in turn give a tenth of 
all they receive to the priests. Deuteronomy 14:22-29 pre-
scribes that the people shall tithe their grain, wine, and oil 

together with the firstlings of their flocks and herds. 
 After the return from the Babylonian Exile, the tithe 
was a monetary tax collected at the Temple to support the 
priests and Levites [Nehemiah 10:37-38; 12:44; 13:5,12]. But, 
to the consternation of the prophet Malachi, this require-
ment was not always observed or enforced [Malachi 3:8, 10]. 
 Overall, tithing appears to have been understood 
and practiced differently at different times and places 
throughout biblical history. Most of the relevant biblical 
texts agree that the tithe is mandatory and that it serves sa-
cred purposes. But in some cases it appears as a royal tax for 
the support of the Temple; in other cases as an offering 
made directly by worshippers to the priests. The texts differ 
on how the tithe is expended and by whom. Yet the theme 
remains constant that the first tenth of one‘s produce or 
income belongs to the Lord. 

The New Testament  

The New Testament makes little mention of tithing. In first-
century Palestine, tithes collected by the administration of 
King Herod for the support of 
the Temple only add to the 
enormous burden of secular 
Roman taxes under which the 
population already suffers. 
Jesus criticizes the zeal of 
Pharisees who tithe even their 
spices while neglecting the 
more important demands of 
the Law [Matthew 23:23], as 
well as the self-righteousness 
of the Pharisee who boasts in the Temple that he gives tithes 
of all he gets [Luke 18:12]. Jesus does not, however, con-
demn the practice of tithing per se. 
 Anticipating an imminent great reversal of eco-
nomic fortunes in which “many that are first will be last, and the 
last first” [Mark 10:31], Jesus issues to his disciples a call to 
total renunciation that goes well beyond tithing: “go, sell what 
you have, and give to the poor, and you will have treasure in heaven; 
and come, follow me” [Mark 10:21].  He promises that those  
who make this renunciation will receive a hundredfold re-
ward in the kingdom of heaven [Mark 10:30].  
 Later, two famous passages in the Acts of the Apos-
tles describe what many readers regard as a communistic 
sharing of property in the early Jerusalem Church: 

And all who believed were together and had all 
things in common; and they sold their possessions 
and goods and distributed them to all, as any had 
need. [Acts 2:44-45]  
                 Continued next page 

FIRST FRUITS: 
A BRIEF HISTORY OF TITHES AND TITHING 

By Father Alexander 

 

The texts differ on 
how the tithe is ex-
pended and by whom. 
Yet the theme re-
mains constant that 
the first tenth of one’s 
produce or income 
belongs to the Lord. 



 

Now the company of those who believed were of one 
heart and soul, and no one said that any of the things 
which he possessed was his own, but they had every-
thing in common ... There was not a needy person 
among them, for as many as were possessors of lands 
or houses sold them, and brought the proceeds of what 
was sold and laid it at the apostles' feet; and distri-
bution was made to each as any had need. [Acts 
4:32, 34-35] 

It is likely that these practices of selling and distribution were 
continuing activities – a more literal translation than ―sold‖ in 
the above verses is ―were selling‖ or ―used to sell.‖ In other 
words, the wealthier members of the Jerusalem Church most 
likely did not impoverish themselves once for all in one great 
selloff and distribution, but rather engaged in a continuous 
activity of selling some of their possessions to contribute to a 
common fund from which the apostles assisted the poorer 
members of the community. The words of 
Peter to Ananias in Acts 5:4 make clear that 
such contributions were voluntary and not 
compulsory. 
 Instead of exhorting Christians to 
tithe, other New Testament texts warn of 
the spiritual dangers of all riches above and 
beyond what is necessary for food and 
clothing: 

There is great gain in godliness with con-
tentment; for we brought nothing into the 
world, and we cannot take anything out 
of the world; but if we have food and 
clothing, with these we shall be content. 
But those who desire to be rich fall into temptation, 
into a snare, into many senseless and hurtful de-
sires that plunge men into ruin and destruction. 
For the love of money is the root of all evils; it is 
through this craving that some have wandered away 
from the faith and pierced their hearts with many 
pangs. [I Timothy 6:6-10] 

From such New Testament passages, the early Church de-
rived the teaching that the basic criterion for the proper 
Christian use of wealth is sufficiency. Those who are rich are 
entitled to use for themselves as much of their wealth as nec-
essary to meet their needs for food, clothing, and shelter. 
What exceeds this measure is superfluous and must be given to 
others who do not have enough to meet these same needs. 
To accumulate wealth for oneself, let alone to live in luxury 
and ostentation, is to misuse wealth, for its God-intended 
use is to meet human need. The sins of greed and avarice 
imperil the souls of the rich. 

Return of the Tithe 

In some parts of the early Church, however, the Old Testa-
ment idea of the tithe as an offering of first fruits persisted. 

In a passage dealing with support of wandering preachers or 
―prophets,‖ the Didache of the Twelve Apostles—a work written 
sometime in the late first or early second century—instructs:  
―Every first-fruit, therefore of the products of the wine-
press and the threshing floor, of oxen and of sheep, you will 
take and give to the prophets, for they are your high priests. 
But if you have no prophet, give it to the poor.‖  
 On the other hand, the late second-century bishop 
Irenaeus of Lyons contrasts the tithes of the Old Testament 
with Christian practice: ―Instead of the law commanding the 
giving of tithes, He taught us to share all our possessions 
with the poor.‖ And again: ―[The Jews] had indeed the tithes 
of their goods consecrated to Him. In contrast, those who 
have received liberty set aside all their possessions for the 
Lord‘s purposes, bestowing joyfully and freely not the less 
valuable portions of their property, since they have the hope 
of better things.‖ 
 The earliest Christian practices of giving—both to 
the Church and to the poor—thus appear to differ from 

Old Testament tithing in two principal 
ways. First, where the tithe was limited to 
one-tenth of one‘s income or produce, the 
early Christians were exhorted to share all 
their superfluous wealth and possessions. 
Second, where tithes were compulsory, 
early Christian giving was always voluntary. 
 Following the establishment of 
Christianity as the state religion of the Ro-
man Empire in the fourth century, the 
rigor of the early Christian ethic was dimin-
ished. Many rich and powerful people 
joined the Church, with no intention of 
giving up their wealth and possessions. A 

distinction gradually emerged between ethical precepts and 
counsels—precepts were the minimal rules that even the most 
nominal Christians were expected to obey; and counsels 
were the more rigorous goals to be pursued by those who 
desired perfection in the Christian life. The ideal of divesting 
oneself of all one‘s wealth and possessions was taken up by 
monks and nuns who embraced the evangelical counsel of 
poverty and attempted to live according to the rigor of the 
earliest Christian ethic. For those remaining in the world, 
however, writers such as Saint Augustine of Hippo revived 
the Old Testament precept of the tithe as a minimal standard 
of Christian giving. Ironically, then, while in the contempo-
rary Church we regard tithing as a practice of considerable 
rigor—a goal to be worked towards by those unable to at-
tain it right away—its original re-introduction into the Chris-
tian tradition served as a pastoral concession to those who 
were unable to fulfill the far greater demands of the earlier 
Christian ethic. 
 Subsequently, the wheel turned full circle back to a 
situation resembling that in the Old Testament. Beginning 
around the fifth to eighth centuries, legislation provided for 
the collection of tithes payable by landowners on the pro-
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...while in the contempo-
rary Church we regard tith-
ing as a practice of consid-
erable rigor…its original re-
introduction into the 
Christian tradition served 
as a pastoral concession to 
those who were unable to 
fulfill the far greater de-
mands of the earlier Chris-
tian ethic. 



duce of the land for the sup-
port of the Church. The 
practice of voluntary Chris-
tian giving continued in 
other ways, often in the form 
of large gifts made by rich 
donors for the construction 
of churches, chapels, hospi-
tals, and charitable institu-
tions. But the distinguishing 
feature of tithes throughout much of Christian history is 
precisely that they were compulsory and not voluntary.  
 Such tithes lasted well into the modern period. Prior 
to American Independence, for example, the Anglican 
Church in the Virginia colony was supported by tithes pay-
able by landowners directly to the local parish in the form of 
barrels of tobacco. Such tithes often seemed oppressive in 
places where people were required to support state churches 
of which they were not themselves members. In the nine-
teenth and twentieth centuries, tithes in kind were gradually 
replaced in most countries by various forms of rents and 
income taxes. In contemporary Germany, for example, tax-
payers are assessed a religious surcharge on their annual in-
come tax; this ―church tax‖ goes to the religious group—
usually Lutheran, Roman Catholic, or Jewish—in which the 
taxpayer is registered as a member. Even in countries where 
the Church was officially disestablished and became self-
supporting, not all giving by Church members became com-
pletely voluntary right away. Here at S. Stephen‘s, for exam-
ple, pew rents were not abolished until 1930. 

Concluding Reflections 

The missing part of this brief history concerns the revival of 
the idea of tithing in twentieth century American Christian-
ity. I have not been able to discover the process by which 
the tithe, defined as a tenth of one‘s annual income, was re-
trieved from the Old Testament and revived as the standard 
for contemporary Christians. Certainly, the terms ―tithe‖ and 
―tithing‖ could only have gained traction in a society where 
Christianity had been long enough disestablished that the 
terms no longer evoked memories of enforced payments in 
support of a state Church. 
 The contemporary American practice of tithing is 
thus both similar and dissimilar to its historical antecedents. 
Like the Old Testament tithe, the contemporary tithe repre-
sents ten percent of one‘s annual income. Unlike the Old 
Testament tithe, the contemporary tithe is not a compulsory 
tax or fee, but a voluntary contribution. Douglas LeBlanc‘s 
book makes clear that those who tithe find the practice a 
liberating exercise in trust in God and freedom from attach-
ment to money and material possessions.  
 While the contemporary tithe fulfills the early Chris-
tian ideal of voluntary giving, it falls short of the early Chris-
tian ideal of standing ready to share all one‘s wealth and pos-
sessions above and beyond the necessities of food, shelter, 
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In other words, even if 
we admit that the first 
tenth of our income 
belongs to God, we 
cannot pretend that the 
remaining nine-tenths 
is ours to do with as we 
please. 

and clothing. Yet here one aspect of the Old Testament 
tithe that I have not yet mentioned may be helpful. The 
Old Testament offerings of the first-fruits implicitly ac-
knowledged that not just a tenth but all of one‘s income 
and wealth belong to God; the tenth represents the whole. 
In other words, even if we admit that the first tenth of our 
income belongs to God, we cannot pretend that the re-
maining nine-tenths is ours to do with as we please. All that 
we have comes from God, and is to be used responsibly in 
accordance with God‘s purposes for our lives. Insofar as 
tithing helps us to realize this basic truth, it is a worthwhile 
spiritual practice indeed. 
 
 

What keeps you from giving now? Isn‘t the poor per-
son there? The command is clear: the hungry person 
is dying now, the naked person is freezing now, the 
person in debt is beaten now—and you want to wait 
until tomorrow? ―I‘m not doing any harm,‖ you say. 
―I just want to keep what I own, that‘s all.‖ Your 
own! If everyone took only what they needed and 
gave the rest to those in need, there would be no such 
thing as rich and poor. After all, don‘t you come into 
life naked, and won‘t you return naked to earth? The 
bread in your cupboard belongs to the hungry person; 
the coat hanging unused in your closet belongs to the 
person who needs it; the shoes rotting in your closet 
belong to the person with no shoes; the money you 
put in the bank belongs to the poor. You wrong eve-
ryone you could help, but fail to help. 

 - St. Basil the Great, 4th century 

EPIPHANY SOUP KITCHEN 
“He hath filled the hungry with good things…” 

S. Stephen’s is one of several par-

ishes around the Diocese who 

volunteer at the Epiphany Soup 

Kitchen, now conveniently located right here in our 

Great Hall! If you can help, please contact Bruce 

Lennihan or Ransom Widmer. Extra hands are al-

ways welcome. If you can’t serve on one of S. 

Stephen’s scheduled dates, you are still welcome to 

come when you can. 
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Ten years ago, Father John David Alexander was instituted 
as the eighteenth Rector of S. Stephen‘s. It used to be con-
sidered that a priest, after serving several curacies, if he 
showed particular leadership, would be called by some 
small parish as a rector. If he continued to show ability as a 
shepherd of his flock, he might be called to a larger parish 
where he would then stay until retirement, living with his 
congregation long enough to baptize and perform the mar-
riage ceremonies for their children and children‘s children, 
to become a valued and trusted friend and counselor to his 
people, to share their joys and sorrows. But by the mid 
1970s (when I was in seminary), clergy-to-be were taught 
never to stay in one place too long. It would be bad for 
their ―career,‖ the argument ran. If one couldn‘t move on-
ward and upward every seven years or so, it was still pru-
dent to move sideways because they had probably intro-
duced all the innovations they could after seven or eight 
years. Besides the insinuation that the priesthood was a ca-
reer move on the business model, there was a darker, 
though always unstated implication: that after so many 
years in one place, people grew tired of you, so you ought 
to get out of town before you wore out your welcome. No-
body seemed to realize that this thinking implied that the 
primary role of the clergy was to bring innovations into a 
parish, then depart before they really had a chance to bear 
fruit—or not. But today, Church sociologists, not to men-

tion bishops and 
parishes, are begin-
ning to realize that 
this model has 
largely resulted in 
declining congrega-
tions, and in people 
who assume their 
priest won‘t be 
around long 
enough to really get 
to know him. In 
fact, it turns out 
that much of the 
fruits of a rector‘s 

work are reaped in the years following his tenth anniver-
sary, when he has earned the trust and affection of those he 
serves, when both congregation and priest are no longer 
trying to preserve honeymoon behavior, but have settled 
down to domesticity.  
 We are blessed that S. Stephen‘s is not a stepping-stone 
to a more important, better-known parish, but a destination 

that forms the pin-
nacle of a rector‘s 
ministry. We are 
one of the historic 
Anglo Catholic 
parishes of the 
Episcopal 
Church—a by-
word for worship 
and fidelity to the 
Christian life: 
where God is 
praised, all are wel-
come, and the 
hungry are fed and 
received as friends. 
Many of our most 
successful rec-
tors—those who 
brought the great-
est spiritual and 
physical growth to 
the congregation 
had long tenures: Henry Waterman served a combined total 
of 28 years; the great George McClellan Fiske 35 years; 
Charles Townsend fifteen years, and Warren Ward sixteen 
years. These were halcyon times for S. Stephen‘s. Tonight‘s 
festivities now mark Father Alexander‘s entrance into the 
company of those  faithful rectors who brought so much to 
our historic parish—just as tonight begins a two-year series of 
celebrations culminating in the sesquicentennial of our church 
on George Street.  
 In the past ten years, we and our rector have grown to-
gether. We have all discovered that he is an inspiring preacher 
and teacher; a calm, non-anxious presence in fair weather and 
foul. With James Busby and the Schola Cantorum, he has 
created a kind of worship where people can encounter the 
Divine, both majestic and intimate. He has assembled a colle-
gial staff, to whom we owe so much. Those who have worked 
with him value a wise and patient leader, unafraid of chal-
lenges, calm and hopeful in crisis. Those who have suffered 
serious illness, bereavements, or similar times of trial have 
found a deeply compassionate and comforting pastor, willing 
to sustain us on some difficult and perilous journeys so that 
we need not face our troubles alone. Those who have come 
to him for advice or counsel know him for an attentive lis-
tener, able to pick up and point out what we may not have 
been able to discern in ourselves, and ―make the crooked 

Remarks at Father Alexander’s 
Tenth Anniversary Dinner 

By Phoebe Pettingell 

 

In fact, it turns out that much 
of the fruits of a rector’s work 
are reaped in the years follow-
ing his tenth anniversary, 
when he has earned the trust 
and affection of those he 
serves, when both congrega-
tion and priest are no longer 
trying to preserve honeymoon 
behavior, but have settled 
down to domesticity.  
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path straight,‖ or at least light our way forward. We have 
lived through some of his own bereavements in his time 
among us, and we have delighted in his friendship and that of 
Elizabeth. We have watched with delight as James and An-
drew grew from little boys into young men. To use an image 
he has often employed in sermons, we have also revealed 
some of our wounds to one another, through which we come 
to trust and learn to be a truly Christian community, bound in 
love with Christ who came to live among us and suffer all the 
pain and humiliation humans can experience, so that we 
might share in the eternal Love of the Holy and undivided 
Trinity. 
 When Father Alexander first arrived among us, he nour-
ished three goals above and beyond the usual duties of a 
priest and rector. He wanted to see the Lady Chapel and 
Church repainted and the lighting improved. He wanted to 
more closely integrate the parish with the Brown community 
around us, and, if possible, restore the historic link between 
the Brown/RISD Episcopal chaplain and our parish. And he 
wanted to facilitate a Parish Pilgrimage. Patiently, with his 
habitual thoroughness, he helped make all these things hap-
pen, and the spiritual fruits are only now be-
ginning to ripen, and will enrich us for years to 
come.  
   One quality Father Alexander has brought 
to our common life at S. Stephen‘s is a re-
newed sense of sacred time and sacred space 
We live in a particular place, and we live our 
common life together in our parish. We each 
experience the passing of time individually, yet 
as Father‘s eloquent sermons often point out, 
when we gather together as a congregation, we 
glimpse the great truth of Christ‘s incarnation: 
how it brings us a glimpse of God filling the 
universe, including that infinitesimal corner of 
it we inhabit. The Christian year we celebrate day by day and 
week by week in our liturgy transforms the fleeting, stressful 
days of our lives and invites us to order them according to the 
Church‘s cycle: Advent, Christmastide, Epiphany, Lent, 
Easter, Pentecost and Ordinary Time remind us—no, help us 
to relive and internalize our Lord‘s life on earth, ministry, 
Passion, death, and conquering death, so that we who peri-
odically find ourselves sitting in great darkness may find the 
light of Christ shining on us and illuminating the way before 
us till, at length, we may be invited to sit down at His heav-
enly banquet.  
 Father Alexander has helped us grow more aware of the 
way in which the place where we worship affects who we are 
and what we become. Today, it has once again become fash-
ionable in many parts of the Episcopal Church to say that 
―the Church is made up of people, not buildings.‖ But our 
rector reminds us in one of his sermons on the feast of our 
dedication: 

There is a deep and intimate relationship between 
[our] church building and the life of [this] congrega-

tion. Over the years, the parish community shapes 
the building‘s physical appearance—adding a 
stained glass window here or a memorial plaque 
there, and from time to time undertaking major 
renovation and remodeling projects. So, gradually, 
the building‘s physical characteristics come to re-
flect and express the very human stories of the peo-
ple in the worshipping congregation. Conversely, in 
subtle, subliminal ways, the building shapes our life 
and identity as a parish community. As we worship 
in a particular church over the years, its physical 
surroundings become a component of our identity, 
part of who we are. I submit that if we were all the 
same community of people worshipping in a differ-
ent church building, our life together would be dif-
ferent—not necessarily worse or better, but differ-
ent…. So a church building is not just a utilitarian 
meeting place, but rather the spiritual home to a 
living community of faith [in a] building [that] 
shapes and influences our lives. 

A priest‘s role is not like any position in the secular culture. 
As Father Alexander likes to point out, the 
Church is a countercultural community: ―a 
place where people are called to be different 
because they follow and obey a King differ-
ent from the rulers of this world.‖ And be-
cause Christ, our great High Priest, offered 
himself up for us, a loving priest lives not 
only to himself, but to the One who sends 
him. He must undergo pain sometimes, and 
suffer with and for his people. Likewise, we 
learn from Scripture, from our liturgy, from 
the Church, and from our particular clergy, 
to give up our separation from one another, 

our selfishness that brings no lasting contentment, to share 
more deeply in the lives of one another, and so—priest and 
congregation—become more and more the people of God.  
 The prayer card that marks this occasion shows 
Christ, Sacerdos in Aeternum—our Priest forever—whom we 
encounter from the hands of our own priests every time we 
kneel at the communion rail. It takes faith and courage to 
be a Christian. It sometimes takes its toll, opens us up to  
suffering we would wish to avoid. But Christianity is not a 
tragedy. Dante called his great epic of Hell, Purgatory and 
Heaven ―The Divine Comedy,‖ because God‘s love makes 
all things new and as wonderful as on the First Day of 
Creation. Thanks be to God we have a faithful rector who, 
Sunday after Sunday, celebrates and preaches this great 
mystery: ―Christ our Passover is sacrificed for us. Therefore 
Let us keep the Feast.‖ Father Alexander: S. Stephen‘s cele-
brates in your presence among us. We joyfully look forward 
to facing the challenges of the next decade with you. We 
are happy you are here, and, in the words of the Psalm, 
―We wish you good luck in the name of the Lord.‖ Thanks 
be to God.  

As Father Alexander 
likes to point out, the 
Church is a counter-
cultural community: “a 
place where people are 
called to be different 
because they follow 
and obey a King differ-
ent from the rulers of 
this world.”  
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Enrolling Departed Loved Ones 

in the Guild of  All Souls 
By Bill Dilworth 

In every new issue of the Guild of All Souls‘ 
Intercession Paper, just after the list of departed 
members who have passed away in the time 

since the last number was published, another list of names 
appears: ―Departed Members, Posthumously Enrolled.‖ 
The list in the current issue contains 22 names. Most have 
died in the past couple of years, but some before – one such 
posthumously enrolled member died in 1993. When the 
Guild‘s Chantry Book is next updated, all these names will be 
included in it, and year by year the members of the Guild 
will remember them and pray for them on their year‘s mind, 
the anniversary of their death. Their friends, family, and 
other loved ones who are members of the Guild arranged 
for their posthumous membership. 
 This month Fr. James Kubicki, S.J., the National 
Director of the Apostleship of Prayer, addresses the issue of 
praying for the departed after, by our lights, they already 
should have been in heaven and no longer in need of our 
prayers. In his monthly letter to Apostleship members, he 
writes 

It is never too late to pray for the dead. Nor is it ever 
insignificant. Sometimes people ask me, ―Don‘t you 
think my mother (or father, or some other loved one) 
is in heaven yet? Why should I keep praying for 
them? They lived a good life so they must be with the 
Lord by now.‖ This is a mystery. God exists outside 
of time and space so our prayers are never useless. 

He goes on to quote Pope Benedict‘s encyclical on Hope: 
―Who would not feel the need to convey to their departed 
loved ones a sign of kindness, a gesture of gratitude or even 
a request for pardon?...It is never too late to touch the heart 
of another, nor is it ever in vain.‖ 
 By enrolling our loved ones in the Guild of All 
Souls after their death, we ensure that others will join us in 
praying for them, and that those members who are priests 
remember them in their Mass intentions. It is one way that 
the Communion of Saints works itself out between the 
Church Militant and the Church Expectant. If you are not a 
member, please consider joining us in this ministry of love 
and remembrance, and enrolling yourself and your beloved 
dead in the Guild of All Souls. 

THE S. STEPHEN PROTO-MARTYR 
BRANCH OF THE GUILD OF ALL SOULS 

will meet on Saturday 8 January, for a Votive Requiem 
Mass at 9:30 am, followed by a light breakfast and meeting 
in the Great Hall. The Guild of All Souls prays for the de-
parted. If you have recently suffered a loss, find comfort in 

One of S. Stephen‘s long-standing and best-loved traditions 
is the Pageant and Family Mass at 5:30 pm on Christmas 
Eve. As part of this wonderful offering each year, children of 
our parish and welcome guests read and act out the Liturgy 
of the Word. They become the angels who heralded Christ‘s 
coming, the shepherds who heard the voice, the innkeeper 
who turned away the Holy Family, the blessed Virgin, Holy 
Joseph and the Babe himself, as well as the Magi who came 
to venerate the newborn Christ in that lowly stall. The pag-
eant draws beautifully to a close as the Mass moves forward 
to the Liturgy of the Eucharist. 
 With one major rehearsal on Saturday 18 December 
from 10 am to 12 noon, and a run-through at 4 pm on the 
afternoon of Christmas Eve, the pageant offers a wonderful 
opportunity to participate in a dramatic reenactment of the 
Nativity story without a major time commitment at this tre-
mendously busy time of year. We welcome all children, from 
everywhere, parishioners or not, friends of friends, nieces, 
nephews, cousins, and grandchildren; anyone who wishes to 
share in the mystery and majesty of the coming of our infant 
Lord. 
 All children ages three through high school are most 
welcome to participate. (Children shy of the 3-year-old mark are 
welcome if accompanied by a parent.) And we always need adults to 
lend a hand with everything from ushering, to snacks, crowd 
control and publicity.   
 If you would like to participate, please contact one of 
our organizers: Ed Hooks 941-5819; Tom Bledsoe 246-
2194; Julia Steiny 421-6238; Richard Noble 831-6126; or 
Cory MacLean in the parish office at 421-6702.  

CHRISTMAS PAGEANT TIME 
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Quodlibet 
  by James Busby 

With this issue of The S. Stephen we are pleased to introduce a 
new Music column by our own James Busby.- Ed. 

This just a couple of ramblings from the choirmaster on the 
activities of members of the Schola, and ‗whatever 
pleases‘…  

First, correspondence from abroad, from our own Molly 
Bledsoe, who is spending part of her junior year in Paris:  

―Hi James, I am worshiping and singing at St. George's 
Anglican church...it's a 5 minute walk from l'Arc de 
Triomphe. It's primarily a British community, so Masses 
are said in English, with the exception of one reading 
each Sunday which is in French. The choir is really great. 
It varies week to week from about eight to fourteen sing-
ers. I'm not going to lie, I have to say I prefer the 10:30 
Mass and 9:15 call to 8 am... but we do rehearse every 
Thursday evening as well, followed by a supper/feast of 
baguettes and cheese and wine! I obviously still prefer S. 
Stephen's! I often find myself starting thoughts or sen-
tences with "But at my church..." I am very sorry to be 
missing Advent and Christmas at S. Stephen's. This will 
be the first pageant in my life in which I haven't partici-
pated...that's right, since I was the Baby Jesus at five 
months and four days!... I am also singing in a French 
choir. I saw a poster advertising auditions my first week 
here, called the number, and found myself a member of 
this choir with a director who yelled a lot of things that I 
could only half understand. He still yells a lot but I can 
usually understand him better now.... Most of our per-
formances are at St. Sulpice (of da Vinci Code fame) but 
we've also performed at the Automobile Club of Paris 
and Saint-Trinité. ... I'm glad I found it!... Wish everyone 
a happy Thanksgiving from me!‖ – Molly 

Hillary Nicholson on her chronic absences from Mass: 

―Two weekends in October for the Beethoven Missa 
Solemnis with the New Bedford Symphony and the 
Providence Singers, Sunday Messiah with the New Bed-
ford Symphony, Mastersingers by the Sea, Sine 
Nomine and the UMass - Dartmouth Chorus.  In ad-
dition, teaching voice and Opera Workshop at Provi-
dence College. Hobbies include setting three alarm 
clocks most Saturday nights.‖ 

It seems a good time to introduce tenor Jason Connell, 
who is a second year masters degree candidate at New Eng-
land Conservatory. Jason comes to us from Virginia. Re-
cently, he has participated in master classes with the noted 

quodlibet (kwäd′lə bet′) n [ME fr. ML quodlibetum, fr. L quodlibet, fr. qui who, what + libet 
it pleases, fr. libere to please] 1. a piece of music combining several different melodies, usually 
popular tunes, in counterpoint and often a light-hearted, humorous manner - Merriam Webster 

pianist and accompanist, Warren Jones, and sang a role in 
Mozart‘s The Magic Flute, with the opera department at New 
England Conservatory at the Emerson Majestic Theatre. Ja-
son fits in so beautifully it seems he has been with us for 
much longer than a few months, and is a lovely addition to 
the Schola. 
 As we are beginning Advent, our multi-talented bari-
tone Tobias Andrews, who has a degree in French horn 
from Julliard in addition to studying voice there, is working 
on a new arrangement of the Louis Vierne Messe Solenelle to be 
accompanied by organ and brass quintet. I am so appreciative 
of Toby‘s efforts on an arduous task that would be most 
daunting for me. While I‘m on the subject of Easter, which 
isn‘t really so far away, I would remind everyone that special 
music events are really dependent on the kindnesses of many. 
Recently a letter was brought to my attention acknowledging 
receipt of a gift from our own Jane Latham, in memory of 
her mother, for the establishment of the special music fund in 
December of 1979. These gifts mean so much and we depend 
on them for the continued excellence of our choral offerings 
as part of the liturgy. The Advent Lessons & Carols, its stun-
ning attendance and success, portions of which are still rins-
ing around my cranium, remind me of the necessity of these 
offerings. I deeply appreciate these generosities.  
 And how pleasant it was to be visited a few weeks 
ago during Mass by our friend, tenor Aaron Sheehan. Dur-
ing Communion Aaron sang, unscheduled, Marc-Antoine 
Charpentier's setting of St. Thomas Aquinas' hymn Panis An-
gelicus. A new CD Actéon, also by Charpentier, has been re-
leased on the German label CPO. Aaron, in the title role of 
the mortal Actéon, is turned, by an irritated Diana, into a stag, 
and subsequently devoured by his own hounds. The vocal 
metamorphosis during all this brouhaha is quite something to 
hear! We will keep our fingers crossed for a second Grammy 
nomination for Aaron in a repertoire at which he's simply 
redoubtable. 
Yours, JCB 
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